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«Dird anche altri vaticini pitt recenti, ma concordi con quelli antichl‘che ho
scritto una volta nel bosco dei Selli — i sacerdoti che abitano i monti e dor-
mono per terra — raccogliendo le molte voci della quercia paterna» [tr. G. Pa-
duanol.

102 yedi anche Ou. Met. 7, 622 ss.

Forte fuit iuxta patulis rarissima ramis

sacra Toui quercus de semine Dodoneo

[..]

Intremuit ramisque sonum sine flamine motis

alta dedit quercus. o ) )

103 yedj A. Brelich, Tre variazioni cit., p. 67-68. L'incubatio di Latino rientra
in una sfera esclusivamente sacrale anche se un antico commentatore come de
la Cerda cosi si esprime a proposito delle uoces: «Allusum fortasse ad sacras
illas ueterum incantationes, quas Lucanus lib. 6. dat cuipiam magae, in quibus
non una tantum, sed multiplices erant & uariae uoces». Piuttosto accosterei al
passo virgiliano Luc. 5, 85, dove sono presenti i uenti loquaces oltre che incubo:

Ut uidit Paean uastos telluris hiatus

diuinam spirare fidem uentosque loquacis

exhalare solum, sacriis se condidit antris

incubuitque adyto uates ibi factus Apollo. ]

104 pays. 1, 34, 5: Credo che Anfiarao si dedicasse particolarmente all'inter-
pretazione dei sogni... «<Ed & norma che chi viene a coqsulta'rq Anflaxrao debba
in primo luogo purificarsi; la purificazione consiste nei sacrifici al dio e, oltre
che a lui, sacrificano a tutte le divinita il cui nome & segnato §ull’altare; fatto
questo, immolato un ariete, ne stendono la pelle a terra e vi si addormentano
sopra, attendendo la rivelazione del sogno» (tr. D. Musti). Per mito, Iegger}dq e
sacrifici nella Roma antichissima vedi anche Pennisi G., Poeti e intellettuali cit.,
p. 259 ss.

105 11 11, 514-5:

"Trpde yip dvilp TOAAGY dvtaliog EAAwy

lobe v'Extauvelv Enl T ARG PUOUONE THOOEY. o
Cosi viene definito Macaone, ma ¢ anche vero che a Aen. 2, 263 Virgilio dice
primusque Machaon e V'interpretazione pil antica, quella serviana del lessema
primus (comm. ad. loc.) & di princeps, id est, inter primos, aut in sua arte primus.

106 Vegetti M., Nascita dello scienziato cit., p. 645. ' '

La corrispondenza va indirjzzata a: Rosamaria Lentini Merlino - Via G. Ales-
si 28/b - 98020 Messina.
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SUMMARY
TRACES OF MEDICAL ACTIVITY IN EPHESUS

Ephesus was an important city of Asia Minor, existing as an
exchange point between Egypt and the Greek-Roman world. As
it was the birthplace of famous physicians and situated between
Kos- Knidos and Pergamon, it is surprising that no medical build-
ings have been clearly identified in this area. In the upper old
Hellenistic city, two pillars include, on the southern face, a youth
with a goat and Hermes, respectively. On the internal faces, re-
liefs of tripods, an omphalos, a mortar and a twined snake may
refer to mantic and/or pharmacy and medicine.

Near the pillars, a temple for sacrifices dedicated to Hera
and a statue of Apollo manteion in the Prytaneion have been
found. Because both the Apollo and Hermes myths are closely
related to medicine, the pillars may be a sign of medical activity
in that part of the city. This activity may be related to both man-
tic in the direction of the temple and practice in the direction of
a building which has not yet been identified. This interpretation
is confirmed by an inscription on the Museion-Church of Virgin
Mary: a physician from the Mouseion is referred to as a practi-
tioner near the supreme priest (hieros): thus, the pillars may be
an indication of both sacred and medical activities in that part
of the city. :

Ephesus was the richest ancient city on the west coast of
Asia Minor, in the middle of three valleys (Cayster, Hermus and
Maeander). The city was dedicated to Artemis (Greek name of
the Asian Cybele), for whom a great temple was built in the 6th
century B.C. The temple was subsequently destroyed and re-
built in the 4th century. In the Hellenistic and Roman Periods,
the city grew first as part of the Kingdom of Egypt, then of
Pergamon and finally as the capital of the Roman province of

Parole chiave/Key words: Ephesus - mantic - medicine - pharmacy - iatreion
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Asia. By this time Ephesus had 200,000 inhabitants, was the
residence of the Roman proconsul and played a leading role in
commerce and banking affairs’. The city was also an active cen-
ter of cultural life: the Museion, the Celsus Library and the
nearby Auditorium (2nd century A.D.) were a forum for profes-
sors and rhetoricians. The Library had a reading room and rows
of galleries and niches (three-storied) containing manuscripts
as volumes or scrolls.

The ruins of the Hellenistic and Roman ancient city date
from 17 A.D., at which time the city was rebuilt after a earth-
quake inside the city wall. The city may be divided in two parts:
the commercial sector near the ancient harbor (Fig. 1A) and the
public area around the State Agora on a hill in the direction of
the Magnesian Gate (east side — Fig. 1B). The two Parts of the
city are connected by Curetes Street?.

Walking this way up to the Town Hall on the left, after the
Fountain of Trajan and before the Gate of Hercules, a memo-
rial statue may be observed: the marble monument is dedicated
to a physician, Alexander of Alexander® (Fig. 2). Before and af-
ter the memorial inscription, two crosses indicate that the mon-
ument was erected under Christian influence, whic was in the
2nd century.

The dedication to a physician is not surprising, because Ephe-
sus was the birth})lace of many famous physicians, such as Ru-
fus and Soranus®. Moreover, Ephesus was located about 150
km from Pergamon in the north and Halikarnossos-Knidos-Kos
in the south. Physicians from Ephesus were active in the de-
bate between the Hippocratic school (represented by Galen of
Pergamon, heir of the school of Kos) and the Methodic school
(with Soranus of Ephesus as its most famous affiliated physi-
cian). Thus, it is surprising that excavations carried out in Ephe-
sus have failed to provide clear evidence of buildings specifi-
cally designed for medical activity.

This thought might also occur to the visitor after having seen
the monument of the physician Alexander on the way to the
State Agora. At the junction between Curetes and Domitian
Streets, two squared pillars appear, facing each the other, dec-
orated with bas-reliefs®.

The stone on the right side shows the symbol of Hermes; the
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Fig. 1 — Plan of the acient city of Ephesus

A. commercial city around the harbor

1. Harbor; 2. Way to the Artemision; 3. Vedius Gymnasium; 4. Stadium; 5. Byz-
antine Baths; 6. Museion-Church of Virgin Mary; 7. Harbor Gymnasium; 8. Har-
bor Baths; 9. Theater Gymnasium; 10. Theater; 11. Harbor Street (Arkadian
way); 12. Marble Road; 13. Commercial Agora; 14. Serapis Temple; 15. Celsus
Library

B. upper public city on a hill

1. monument to the physician Alexander on Curetes Street; 2. votive pillars; 3.
altar of Hera and statue to Apollo manteion in the Prytaneion; 4. Odeion; 5.
Basilika; 6. State Agora; 7. Fountain; 8. Temples of Isis; 9. Fountain of C. Lae-

canius Bassus; 10. Fountain of C. Sextilius Pollio; 11. Temple of Domitian; 12.
Magnesian Gate

C. Hellenistic city wall, built by Lysimachus (3rd Century B.C)
D. Byzantine city wall
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Monument and inscription to the physician Alexander, son of Alex-
ander, on Curetes Street (2nd Century A.D)
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one on the left, a youth with a goat. On the internal faces, sym-
bols related to mantic, medicine and pharmacy may be ob-
served. May it be supposed that these pillars are indicative of
medical activity, since they bear the symbols of medicine and
pharmacy?

An accurate analysis of the pillars and of other monuments
in the area may help to clarify this question. ,

A brief description of the pillars and their reliefs has been
provided by Franz Miltner, the Austrian Co-Director of excava-
tions after the second World War. Miltner suggests that the pil-
lars were votive stones®: however, his analysis is incomplete,
leaving open the question of whether the pillars had religious
significance only or were also a sign of medical and pharma-
ceutical activity in Ephesus.

Reliefs of the pillar stones
The site of the pillars is described by Akurgal:

After the Domitian Street junction, Curetes Street continued as far
as the entrance to the State Agora, where it came to an end. Of the
gateway that at one time stood here, only two pillars decorated
with reliefs have survived. One relief depicts Hermes with a ram,
another a youth with a goat and yet another a tripod with an ompha-
los. The figure of Hermes no doubt indicated the proximity of the
State Agora’.

This description of the site and pillars is given by Miltner:

The big wall is flanked by two pillars decorated with reliefs... in
the internal faces the pillars show with a relatively flat relief a
bronze-conceived basin, placed on a base of four legs. Between the
legs an omphalos is depicted... and in the southern pillar two snakes
are twined toward the upper part. The front of the northern pillar
is decorated with a nude youth taking a goat to sacrifice;... in the
southern pillar... Hermes... takes a ram to sacrifice, as shown by
the corner of an altar with a wreath of leaves and the outer part of
an omphalos... These reliefs are significant for a worshipping mean-
ing, in agreement with the thought that the street is directed to the
square facing the temple of Hera®.
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Again, the analysis of the reliefs could be more accurate.

It may be suggested that the pillars give two directional mes-
sages, one pointing in the direction of upper Curetes Street,
represented by the so-called «frontal faces» (with Hermes and
the youth, respectively), the other signal, represented by the view
of the «inner faces» with tripods, omphalos, snakes and mor-
tar, directs the observer across the road (Fig. 3A).

The upper faces (following the street in the up-down sense)
are without reliefs, thus indicating the absence of messages for
travelers. ' ‘

A detailed description of the pillars may be useful.

They are 106.5 cm high with a base of 26 cm; the width is 59
cm, with an inner area for reliefs of 41x79.5 cm inside a frame
of 9 cm. The base is 26 cm high and the maximum width is 88
cm (Fig. 3B). A votive inscription is found on the top of the
inner face of the right pillar. The height of the letters is 1.8 cm
and the form of writing, i.e. the tendency of squaring letters
such as the epsilon and the sigma®, suggest that they were in-
scribed in the middle of the 2nd century A.D. It may also be
observed that the pillars have been placed before of together
with block-paving, as demonstrated by the well-ordered hol-
lows in the stone blocks (Fig. 4A, 4B).

The lower face of the left pillar is a stone slab, distinct from
the main stone and showing a youth with a goat. Because the
upper part of the slab is broken and details of this section have
been lost, the hypothesis of Miltner that it depicts a youth tak-
ing an animal for sacrifice may be accepted. Also supporting
‘this theory is the fact that on the same side of the road about
150 mt ahead and altar for sacrifices was dedicated to Hera in
the Prytaneion.

Analysis of faces of the pillars according to the sense of view,
first the lower faces, then the inner faces, partially disagrees
with the description of Miltner.

In the lower face of the right pillar, Hermes is clearly carved
. with the caduceus in the right hand, and the left hand is placed
on the head of a ram. In the upper left corner, a column with
a patera (a large cup to carry wine, which was also used to hold
healing ointments) and a laurel branch may be observed (Fig.
5A). Miltner’s assertion that it is an omphalos instead a patera
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Fig. 3 — Schematic picture of two pillars placed in the cross between Curetes
and Domitian Street

A. Size of pillars

B. «message» of the two pillars to a walking man: vertical message (V) of the
symbols of Hermes and youth and horizontal message (H) of symbols of tripod-
omphalos-snake-mortar.
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is certainly wrong: the Omphalos-laurel combination is very un-
usual, whereas the patera together with laurel is very

An inscription of capital letters is carved on the top of the
inner face of the right pillar (Fig. 5B, 5C):
[KIAPZIAIOX KPIZIIINOZX IIA[...]
ANAGHMA

The invocation of Karsidios Krispinos may be to a god (Apollo
manteion). At the end of the first row the word TIA- has been
completed by Miltner as ITA[YAOZX]. There is not enough space
to add four capitals letters, but only three or four if two of the
letters are very thin, such as I. thus, other combinations are
also possible, e.g. developing TIA- in the direction of ITAI-.

As suggested by Guarducci'!, votive inscriptions have three
elements: name of the dedicator, verb of dedication (usually
dvébnxa) and the name of the god. The latter may be omitted if
the god is well known. The cause of the dedication is also some-
times added, most often in a short form. Thus, the word be-
tween the dedicator Karsidios Krispinos and the dedication
(ANA®HMA) should be completed. Words of maximum four-five
letters derived from ITA- may be related to maiw (which indi-
rectly means healer), suggesting a different interpretation of the
inscription toward healing under the patronage of Apollo, thus
not excluding the role of medicine'2.

In fact, in the root na-, mantic and medicine are joined un-
der the patronage of both Hermes and Apollo. Moreover, naiw is
related to the caduceus and mawov is connected with the myth of
the healer Apollo, as explained below:

1. from naiw, meaning fo hit, (i.e. v oxvtéiowr, which translated
literally is for a fault by a rod) is derived the meaning fo take the
rod, the magic caduceus and in a translated sense fto cure;

II. from =aiw, directly meaning fo cure, (i.e. pdppoxov mardviog =
healthy drug), is derived naiwv = healer, Haviwv = Paieon, physician
of gods, Iuiwv or Ilwéy = Paion, nickname of Apollo healer and
maiwv Or maudv = paean, hymn or invocation to Apollo healer or helper,
6 maucviog = the physician and o naudowov = the hospital.

Fig. 4 — Pillars in the cross between Curetes and Domitian Street
A. Left pillar
B. Right pillar

280 281




L.R. Angeletti

C

Fig. 5 — Particulars of the right pillar

A. Lower face with Hermes

B. Internal face

C. Inscription on the internal face

D. Detail of the upper part of the median leg of the tripod.
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Thus, the inscription may be completed as:

[KIAPXIAIOX KPIXIIINOX ITA[TQNI] ANAGHMA

which literally is: Karsidios Krispinos to a healer dedication, in-
tended to thank Apollo healer or more generally as gratitude to
a healer physician (rawmwiog) for recovered health.

The lower part of the face of this pillar is dominated by the
relief of a tripod with three legs connected by a double ring. A
snake coiled inside the rings and an omphalos complete the bas-
rilief. Miltner’s description of a tripod with four legs and two
snakes seems to be an interpretation rather than a finding (Fig.
5B).

A small figure with human features is carved on the upper
part of the median leg (Fig. 5D). Unfortunately, this section is
not well preserved and the small size (8 X 10 cm) makes an ac-
curate analysis difficult.

Symbology of relief figures

In the direction of the Town Hall in the down-up course of
Curetes street, figures of Hermes and a youth taking a goat to
sacrifice dominate the view. 4

However, the most important reliefs for interpretation of
the function of the two pillars are the figures of Hermes on the
lower face and the tripod, snake and omphalos on the inner
face. On the left pillar the inner face has a tripod, an omphalos
and a mortar with a pestle. In this regard, an analysis of the
relationship between these symbols and both mantic and med-
ical practice is of interest.

Hermes, son of Zeus and brother of Apollo, originally was
not a god, but the totemistic power of phallic devotion and the
object of orgiastic dances on Mount Cyllene in honor of the great
Goddess Hera. Messenger of the gods, Hermes was also the god
of wealth, trade, travelers, commerce, athletes, manual skill and
eloquence’?.

A few hours after his birth, Hermes stole cows belonging to
Apollo and two of them were sacrificed (this was the first sac-
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rifice to the gods). After his theft was discovered, he presented
a lyre as a gift to Apollo which he had invented using the shell
of a tortoise and four cow-guts. Apollo accepted and gave him
in return the herd and the caduceus (xnpdxetov), a golden rod with
wings at the top, later represented as twined by a snake. This
emblem then became the symbol of medical art. Consequently,
the two brothers, Apollo and Hermes, are joined together as
protectors of shepherds, the arts, music and medicine. Hermes
was also protector of commerce and later of roads: his pictu-
re is depicted on pillars along roads or in the corner of squa-
res.
The evolution of Hermes from the god of fertility to the god
protector of medicine was also influenced by Egyptian beliefs
and science: Hermes encompassed both the Egyptian deities
Thoth, god of intelligence and physician of gods, and Anubis,
conductor of souls to the Underworld'*.

An amalgamation of Hermes and Thoth was made during the
Hellenistic age in Hermes Thrice Greatest (thus named because
it was invoked three times during religious ceremonies; in was
subsequently called ‘Epufc tpwéyiatog = Hermes Trimegistus), pa-
tron of all arts and especially of alchemy and medicine'®. This
patronage was generic regarding wéxvn, because Hermes was spe-
cifically the master of ancient mysteries and of the incarnation
of the divine savior'® more than of a single practice (e.g. medi-
cal).

The finding of the image scraped in the pillar, joining sac-
rifice and mantic (sign for both the altar of Hestia and the statue
of Apollo manteion in the Prytaneion) with commerce and trav-
eling is not surprising: Curete’s Street was the road leading to
the State Agora, with the Basilica, a building used for both pub-
lic and commercial affairs, located on the embankment above
the wall where the right pillar leans. Finally, alchemy and med-
icine are linked in Hermes with mantic: patera and laurel were
used for both offering sacrifices and the preparation of drugs,
and caduceus was the symbol of medical art.

A tripod and an omphalos are scraped in both internal faces
of the pillars. Tripods were commonly used as seating for re-
ligious and civil ceremonies. The tripod itself represents gen-
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eral authority; specific authority is denoted by certain charac-
teristics (e.g. the leather of the cover, the proximity of an
omphalos, etc.).

In ancient mythology the omphalos was the symbol of the
center of the earth and divine knowledge. A sacred stone was
swallowed by Cronus, father of Zeus and symbol of the late
eternal time origin of the world. When he disgorged the stone,
it was placed in the Temple of Apollo at Delphi, thus becoming
the symbol of the origin of all nourishment derived from the
earth. The hypothesis that the omphalos represents the idea of
the «center of the world» is confirmed by the fact that «Ompha-
los» is also the name of an area in Crete sacred to Zeus, where
his umbilical cord fell soon after his birth!'”.

The marble omphalos in the Temple of Apollo at Delphi was
the place from which the Pythian oracle uttered prophecies in
response to the invocation of Apollo as the god of goodness.

The have an oracle, goods or a tax were offered (rehdvog) and
a goat sacrified'®. The Pythia could be found in the upper part
of the Temple of Apollo (wavtetov) in a inner reserved room (&3vrov),
where she hidden from view pronounced oracles (hobiag, so called
for ambiguity: Aofé¢ means slant). In the adyton were placed the
monument to Apollo, the tomb of Dyonisos (god of ecstasy), the
dugparée (the earth omphalos was an ancient betyle stone) and a
python-covered tripod, where the Pythia sat as she delivered
the answers of Apollo to the questions formulated by the pil-
grims'®.

In civil life, the omphalos is referred to by Theophrastus as
the stone put in the crossroads®’, thus suggesting a relation-
félip~ between the symbology of the omphalos and that of #pua-

pu-Tic.

The snake is the symbol of life derived from the mother earth,
under ground from the Hades as well on the surface of the
earth?!.

The snake is also related to the myth of Apollo and his mother,
Leto. The myth of Leto pursued by the Python corresponds to
the Egyptian myth of Isis’s pursuit by Set, the god of evil: Py-
thon is Typhon, the Greek Set*?. Apollo killed the Python: the
tripod on which the Pythoness sat in Apollo’s Temple at Delphi
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was covered with the skin of the snake and the nearby stone
omphalos represented the tomb of the snake, from which the
snake came as the spirit of the oracle?’.

The snake was the bridge between Apollo manteion and med-
icine, such as in the health-temple of Asklepios, son of Apollo,
in Epidauros: during the «incubation»-dream, the sacred snake
appeared as the symbol of the god-physician and the disease
disappeared®*.

While there are different interpretation as to the signifi-
cance of the two pillars (i.e. religious or medical) archeologists,
including Miltner, agree that these pillars are related to the sa-
cred area of the Prytaneion. Miltner observed that the tripod
does not have a seating cover on the top (like the tripod of the
Pythoness) but a bronze-basin. Moreover, despite the mortar with
the pestle found on the left pillar may be related to pharmacy
and the snake is twined on a leg of the tripod as on the cadu-
ceus, Miltner believed that taken together the snake and the
omphalos were symbols of sacredness.

This thesis is weak, because snake in ancient findings of Ephe-
sus is related to medicine?®. We have also clear evidence that
taken together the snake and the omphalos are associated with
that art: a statue of Asklepios from the Tiberine Island in Rome
has the caduceus with a twined snake and an omphalos (Fig.
6A). It is worth noting that the Asklepios of the Tiberine Island
was founded in the 3rd century B.C. under the patronage of
Epidauros, from which the sacred snakes were furnished. And
a basin-tripod with s twined snake, a patera and the laurel are
associated together with medical art (Fig. 6B).

Thus, the theory that the pillars represent medicine is likely.
Archeologists, however, remain unconvinced in this regard, but
we may look to other parts of the city for signs of medical ac-
tivity uptown and to obtain indirect evidence to interpret the
meaning of the pillars.

Medical inscriptions in Ephesus

The medical inscriptions found in Ephesus have been col-
Jected under the auspices of the Austrian Institute of Archae-
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Fig. 6 — Symbols of ancient medicine

A. Statue of Asklepios found on the Asklepieion of Tiberina Island, Rome (Na-
tional Museum, Naples). An omphalos is associated with caduceus.

B. Roman cerimonial ivory diptych from Rome, 4th Century A.D. (National Mu-

seums and Galleries on Mersey). Hygieia is represented with a tripod, snake
patera and laurel. ' ’
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ology (Jahreshefte des Oesterreichischen Archaelogischen Insti-
tutes). Volume 8 (1905) of the Collection includes all of the medical
inscriptions (Forshungen in Ephesos) found before the first World
War. Many of these inscriptions were stolen during the second
World War and excavations since that time have not produced
relevant evidence of this kind*®. o

However, regarding our question, a group of inscriptions con-
cerning medicine were found in a building in the lower part of
the city, near the harbor, originally built for the Museion and
market Basilica (1st-2nd century A.D.), today known as the dou-
ble Church, Church of the Virgin Mary or Church of the Coun-
cil, because transformed in a great Church in the 4th century
A.D.

An analysis of these findings suggests a relevant medical ac-
tivity in the city:

L at the time of the Trajan Emperor (I1st Century A.D.) a deliber-
ation of the Council of Ephesus established exemption of taxes for
physicians, similar to an edict issued by Augustus Emperor in the
year 23 A.D.*;

II. a Museion (Movceiov) existed in a building near the harbor, in
which teaching was also related to medicine, as suggested_ quotes
from a physician in the rules for administrative and financial
reports®®;

IIL in another building in the northern part of the lower city thgr’e
was a Gymnasium, with rooms for boxing and swimming, a frigi-
darium, tepidarium and caldarium. There are also rgferences'to
three statues: Asklepios, Hygeia and Hypnos respectively, thzcgh
may be observed today in the Archaelogical Museum of Selkuk™;

IV. one passage reports that a physician from the Museion, Apol-
lodus Bassus, was active in front of the supreme priest (hieros):

’ Anodhédoc Béooog [...] 1wv dmo tob Movselou latpody gmi
leptarg T1B. Khowdiov Anpoatpd]tov...
that literally is:

Apollodus Bassus [...] from the Museion physician
in front of the supreme priest Tib. Claudius Demostratus...

As observed in Note 2 regarding the Curetes, the term éni
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means in front of with a suggestion of movement to. In this
case &no ... &t (lepéwg) means a physician «from... to» (the hieros)
and in a translated sense indicating that he practised near a
sacred area.

Two temples were centers of religious life at this time (1st-
2nd Century A.D.) in Ephesus: the Arthemision, which was 2 km
out of the city and the temple of Hera (‘Eotia Bovkaia, latin Vesta)
in the Prytaneion in the upper part of the city.

The inscriptions certainly confirm the importance of physi-
cians in Ephesus. Also interesting are suggestions of a medical
building in the only part of the city dedicated to public reli-
gious ceremonies.

Is it possible that this area can be identified in the proxim-
ity of the sacred eternal fire of the altar dedicated in the As-
sembly of people (Bovr?) to ‘Eotia Boviata, the goddess of the hearth
(Eotior)?

Sophocles in Oedipus the King speaks about ITuBépavtic ‘Eotie
(prophetic hearth), deriving from Apollo all medical knowledge:

From Phoebus (Apollo) physicians learned to delay the death

says Callimachus®. It is likely that if travelers going up from
the lower city to the Prytaneion through Curetes Street, had
been aware of the inscription on the physician Apollodus Bas-
sus, the pillars may have been interpreted as signs of medical
activity inspired by both Apollo and Hermes. And — for the
people of that time — an offering to the gods was certainly
recommended, just in case official medicine failed!

This interpretation is confirmed by the presence in the area
of pillars of elements which characterized ancient medicine, e.g.
a building for psychodrams and spring waters for bathing and
drinking purposes.

In fact, an Odeion was built toward the middle of the 2nd
century A.D. adjoining the Prytaneion, and many fountains were
located in the State Agora opposite the Odeion on Domitian
Street. Water was supplied by the Aqueduct of Marnas, built by
Caius Sextilius Pollio between 4 and 14 A.D.; the fountains on
Domitian Street were dedicated to C. Laecanius Bassus and C.
Sextilius Pollio (built in 80 and 93 A.D., respectively). Finally,
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on the embankment behind Domitian Street a temple is dedi-
cated to the healing goddess Isis, pursued by a snake corre-
sponding to the python killed by the healer Apollo'.

Near the sacred area the two pillars join mantic and prac-
tice, in the proximity of the Odeion, spring waters and the tem-
ple of Isis. Taken together and in contrast with 'the opinion (}f
Alzinger?®, these elements strongly suggest medical activity in
this area.
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1) Ephesus, the town of the great Mother-Goddess, the Phrygian Cybele (Ar-
temis) was founded by the Carians (2nd millenary B.C.). Ionians occupied the
region in the 12th century B.C. At the end of the 5th century the city was con-
quered by Cyrus the Great. Alexander the Great finally liberated the Asia Minor
coast from the Persians and Ephesus became its most important financial and
commercial center. Buildings were erected and temples were dedicated to Apollo,
Athena and, of course, to Arthemis (this temple built in the 4th century named
the Artemision was one of the Seven Wonders of the World).

In the Hellenistic Period the city was developed in the plain and a new port
was constructed, thus beginning a period of great commercial activity. Domi-
nated by Selucids and then by Lagides, Ephesus was part of the Hellenistic
Kingdom of Egypt until 190 B.C. and of the Kingdom of Pergamon until 133
B.C. The city then became the capital of the Roman Province of Asia, with an
active port and more than 200,000 inhabitants. Many buildings were erected,
including a theater (enlarged to hold 25,000 persons), libraries, gymnasia and
baths. After an earthquake in 17 A.D., Ephesus was rebuit by Tiberius and
Hadrian. It is also noteworthy that a Christian community flourished in Ephe-
sus. St. Paul was in Ephesus from 55 to 38, and St. John and the Virgin Mary
lived here. It was here that an Ecumenical Council was organized in 431 by the
Emperor Theodosius that proclamed the dogma of the divine maternity of the
Virgin Mary and condemned the heresy of Nestorius.

The most important buildings which may be observed today date from the
1st to the 2nd century A.D. Inside the Hellenistic wall and between Mount Cor-
essus and Mount Pion in the plains, the Roman Agora and the Arcadian way
connect the old harbor to the city. Marble Street crosses the lower town, with
the Theater, the Temple of Serapis, the Library of Celsus Polemaenus, the Hel-
lenistic Agora and Public Baths. Curetes Street rises to the old city, in the di-
rection of the Magnesian Gateway. This part of the city contains ruins of Ag-
ueducts, the State Agora with a covered basilica, and the Prytaneion, Odeion
and Isis Temples: this section functioned as the State public district.

Ephesus was destroyed by the Goths in 262 AD. and it declined thereafter.

2) The Curetes (or Corybantes) in mythology were semi-gods, with an ex-
tensive knowledge of the arts, moving from Mount Ida to Crete, where they
reared Zeus. In Ephesus, the Curetes were the priests of Cybeles (Artemis).

The inscriptions found in the southern wall of the Bouleterion quotes Curetes
(Supplementum Epigraphicum Graecum XV1, 1959, p. 194, Inscription No. 723).
They begin with &xi npvtdves which is in front of the Prytaneus (the supreme
head of public affairs) and relative proper names. Then inscriptions reporte
names of Curetes (six) and of their assistant: tepovpybs (priest), leposxdmog (viscera
examinor), lepoodveng (demonstrator), fepoxipuf (proclaimer of sacrifice), foprdtpov
(incensator), enovdashng (flute player).

"Emt npvedved Tofov Pheaviov Tizou S0t Kupetvy "Todotou:
xobpryreg edoeBels guhootfastor
T(irog) ®héoviog "Avradog nathp avtod,

(a) Téi(og) "Avriog ‘Potgog 6 mémmog adtod, Magpxog fepoordmog,
T'&i(o¢) "Avuiog Polgog & Betog odtod, Muvodotog tepoxfiput,
*AmelrTie "AvBpoudxov, *Artixog et Bupdrpou,

TB(¢ptog) Khabvdrog AusBoxos, Teoguog omovdublng:
*Amoahdvidng "Aveiyivov Teioapevos,
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Ent mputdvedc "Aprepdipos Khedwdpon ol *Aptepdopon-

xobprrres edoeBels gthootBagror: tepovpyol
ol

TyBéptog) K)\aé(BLog)A@poét{wg, Arovicog Hé(mhog) Kopvi(Arog)
tovusioy "Apt
(b) ’Alékavdpog Avovusion, 'A, i o
, 5 ! A ,
. q)épize,m wpo¢ Tedea BovAeu(ti) fepoanérog,
vaag Aouitiog Mabog, Tdi{og) “Tos(h 3 { :
o ) *Tov(hiog) Mowvdixiog fepogdvrne

’ BovAevtig,
Eﬂmxpécm; {epoxijput,
Ayrtxé; ént Bourdrpou,
) o Tebourog omovdaibine.
ngltzr:l:: ii)r;dtl}clari(t)e tgat Curetes went for financial report from
& ancion | ugh a way for this reason called Curetes Street
erm used (¢n)) means in froni of with a sense of

The two inscri
thet Artemision to
It is worth notin
moving to.

The relevance of the role i

Th ; of Curetes i
sc
an]gp;t‘i,c:)noffo\i?g in the wall of the Church of the Council: six names of C
and two of ve ol (neophytes) are carved on the stone indicating th post
tlon of Curetersmxiégeﬁwed Coungﬂdofb the Arthemision, also configmefl g?frg%oem-
[ly describe : o
Ephﬁms' J.g.A.I., B sy e 125-1}57KNIBBE D., Eine Neue Kuretenliste aus
m . . )
0 by th:}flaci ?ﬁ‘aets;mel(il that mcecoming revenues were considerable, as att
of Claudins 48 a1 ??sst‘llsegz;bmsa.l’etrsicus, Governor of Asia Minor’ at t?]éetiiflg
] .D. n edict > i ini i
sion (Supplementum Epigraphicum Gif(c)zrelgft;n?g t;lleé;idmmlswauon of Artemi-
3)tH BOYAH KAI O A : ‘
ETIMHCEN + HMOC AAEXANAPON AAEXANAPOY IATPON
which means:

The A
T}fg@(ﬁi{)éyoc;n&gepple .ho?mred the physician Alexander (son) of Alexand
centims . o Cl}rllssrl_ptl.on may be as early as the beginning of th 267;1
cer capitai ), wh n rés.tlanlty. had developed in Ephesus; on thegoth ? .
the capi monime rftaa\]/; in the dmscnption in a round form '[C] clearly ixelfiiéz?gs’
e o - . .‘ -
tha (S)f thle S oot A‘Efcte before the squaring of this letter, i.e. the mid-
_ Similar inscriptions have been found
,gglgléw;n(oirpll, 910) in which, after an inIz/
akleitosnof };ople o‘f Rodlapplis and its Council of Elders have h
itos o th:rak.lelto]sl.,. priest of Asklepios and Hygeia ¢ honored... Her-
epigraphs and for further details see: o
ﬁiﬁ?i g., 5%1,645105’ 412. z)lgzgtgi;:ke Verlag, Wieneel'958 pp. 108-109
. R F., JOAL, 44 363; Foss C., Eph s aft
bridge Univ. Press, Cambridge, 1979; Suerx R.K., zgizfsleugngff;si’;%u%g%m
: us

to Hadrian (translated doc
Prese. Campanslated 4 uments of Greece and Rome, vol. 6), Cambridge Univ.

Conn- ubli iCl
un-Hast L., The Public physicians of Ancient Greece, Dept. History, Smith

(:OUCge NO] 1hanlptoll IVIaSS. ]956 he] € ‘]le INSsCy [p‘l } i :]le I ]lysl(:la] A]eX—
> 7] »
f ) ( on o

n Ephesus is demonstrated by an in-

, €.g. in Rhodiapolis in Lyci itli
£ ycia (Titul
ocation to Asklepios and Hygeias «thez

) * v i
4 Ephesus Nas a cente ()1 phlIOSOphICal and natur ahsth Speculatlon [I om
the time Of [Ie] aClltuS (()th-.‘;th centuries B.C.), to Wh()m as rep()rted by ] latO

293



L.R. Angeletti

i i r ites as the motor of a
: be attributed the first theory of opposi . 0
(CC(‘);attx}rllzuggg g)eél:)?r}l,ing, in which nothing is motionless, but all thzfngs ffloswdg:;;;
5¢7). Two physicians from Ephesus, Rufus and Soranus, be}c}amef aaml(?reatise ne
ihé Roman Period. Rufus (Ist century AD) was the axj;t or o G reate
ulse and cardiac function. He observed the favo;able 1§1£1g§nce o vers due 10
gn abscess (amborua) on tumors and was disappointed in this attemp
i re. . . .
hypesrgggﬁs (?Sétrz;gl century A.D.) was one of the most important ph}lfsmel?}rllgdc;f
the Methodic sect, devoted to treating patients‘by simple an}? n‘aétaulrtaher?apy us:
Constriction or relaxation of th;gp{\)/fets}f x(/i/.as Slél}?g(fle\(i/ sgfgui]jiled o crapy, us
odic s f )
ing baths, thermal rooms, etc.. Tne Me . hool was Fo G hynia (born
icea (c. 50 B.C.), following the theories ol Asciep : !
?fzi‘ %Ogl)ce'?}g school gpposed Hippocratéc humorah?m tarsgspﬁ;g&agt}fi }tlzgebg(liey
at di igi d by troubled passage of aio : .
ory e e e thodics, n i laxation of internal pores (stafus stric-
. the Methodics, narrowing or reiaxatio n I
?L?;ifctzlztzrlaxus) was the basis of disease and appropriate therapy could restore

t t ) . 0 = .
: bal\ll?encfiiilsir?sgriptions found in Ephesus indicate the winners of the fouil;c H:;dd
ical Agons of a medical school. The Agons were sbviayd, npoﬁknu}o{ctﬁ(_upm.g*{in,strw
%p*{avog which are composition, medicalfp;ob]enés., (:?222}111;\(1)151 nl L ;llrllesug -
’ tively. For the discussion of tne mealca . , see:
gg;lgzjre;i?;; \\//f)r}z, Ephesos, abh. Sichsische Akademie der Wissenshaften Phil.
hist. Klasse XLI, n. 1, 76, 1924. ‘ ' .
5) AkureaL E., Ancient Civilizations and Ruins of Turkey, Hl'fxszttiljrllti}ge;;i
Istanbul 1985; pp. 142-171: a short story of the city and an explan
cavations of the ruins of Ephesus are descrxbed: s
6) Murner F. Vorlaeufiger Bericht iiber d@e Ausgrabungen ZIHV (I})ermar;
J.O.A.L, Bb. 43 (12956), 36-42; see also: Die Insghr_zften von igghesus, ,
I.ns.t. .o.f’ Archeology, Bonn 1980, p. 144, inscription No. 1248.
7) Axuroat E., cit., p. 166. .
8) Mitner F., 1956, cit., pp. 38-40; MILTNER F., 1958, cit., pp. 96-97. ol
9y Guarpuccr M. Lepigrafia greca dalle origini al tardo Impero, Ist. Poll-
i ’ 83,
rafico dello Stato, Roma 1987, pp. 82-8 ‘ . .
g 10) Armanpry P, La Mantique Apollinienne d Delphes, De Bocécg\r’d, Pe(x;;sa;‘)zgé
2 basin found in Vulci (now in Berlinj is reproduced (Fig. 2, p. \ ): i:va man set
on a tripod is giving a patera and a branch of laurel. Hermes nea
with a patera and laurel is also depicted in Fig. 2, p. 68. S
11) Guarouca M., cif,, 254.256: the addition (?f the cause of dedlcat;_()cril ie
made in a short forn,q, with a noun (indicating an inferred sense) or ’thafxg) ;mpof
added to the dedicator or a word composed by xxta- z_m(g a no’u/rgemoc eo o o
dedication is derived from &vorifnu and may’bfz in aulic form dve
(which means dedicated) or as substantive (Gvébnpe). l sefeating not
inf i o (healer, as deteatin
the root mafvl we infer the first Hocw)vl( r, Lt
only1 ?iferzf;rg bute also evil) and the derivecll telr)ms Ha;;qu (Ptalet%ré, }?gxa}{(s:rc:jfgosn%ff
: -r. Iliad 5, 401 and 5, 899, but also Paean, hymn o th :
%—Iooczi\;g{ %Zr& 1 1273), nasdov (paieon, paean and also .mcknan?e of NhealerAAgzitog,—
nouéw‘(};ealer or helper god, i.e. Apollo: Pinpar, Pythic 4, 270; AescHiLus, Ag
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non 99, 147 and 1248). The link between Paieon-Apollo and medicine is indi-
cated by the use of Iudv also for physician (AsscuiLus, Agamennon 99, 1248;
SorHocLes, Philoctetes, 168) and é nawviog for physician (Sopnocies, Trachiniae

1208) and again Toufvog ... yevéBdng, which means heirs of paian to indicate Phy-
sicians (Homer, Odissey 4, 232).

13) Graves R., cit.,, p. 63. Hermes was called véuiog 6edg (god of shepherds:
Arisroruanes, Thesmophoriazusae, 977, like Apollo: Caiumacuus, Hymn to
Apollo, 47), dorip Lawv (distributor of goods: Homeric Hymn to Hermes), épotwiog,
which is helper (Homer, Iliad 24, 360; 24, 400; Aristoraanes, Frogs 1144), dyopaiog
or duncialog (protector of commerce: Aristophanes, Acharnians 816).

Also called tvédiog (protector of roads) his image was carved in squared pil-
lars along the roads or in the crossroads (Straso, Geography 8, 343; Pavsanias,
Description of Greece, 6, 26, 5).

Depicted with a goat under the arm, on the back (Pausanus, cit., 5, 27, 5; 9,
22.1) or beside him (Plate in Athens, National Museum, 4th century B.C), a
column celata showing Hermes has been found, when he brought Alcestis back
from Hades (Prinus, Natural Hist. 36, 95). And in a silver plate (phiala) found at
Bernay (Normandy) Hermes has the caduceus (xnpbxewov) in his hand and near
him are depicted a tortoise, a goat and a cock (Warpstein C., J. Hell. Studies 3,
1882, 96).

It should be noted that from the root épyu- are derived:

— ‘Epuvic (Hermes, the god), fppaiov (profit), épunvebe (to interpret);

— Fpua (excrescency, support, piles of stones); this term was assumed for
votive pillars, first for that of Hermes and consequently for those of the gods
(there is the famous case of Alcybiad accused in Athens of desecration of pil-

lars, the ¥pua); this term is also connected with the sanscrit varsma and the latin
verruca, those indicating excrescency.

14) Graves R, cit., p. 66; medicine was an established art in Egypt a few
centuries before Hippocrates. The beginning of medicine in Egypt is associated
with Thoth, personification of a sacerdotal college of specific arts: knowledge
was collected in the forty-two volumes of the Hermetic Collection (Cumston
C.G., cit., p. 33). The last six volumes were dedicated to medicine and, respec-
tively, to anatomy, general diseases, instruments, drugs, ophtalmology and gy-
necology.

Deities were related to health and diseases. Ra was the sun-god and Isis the
ancestral earth-mother and healing goddess. Isis was the sister and wife of
Osiris, personification of the Nile River, and of Horus, god of light.

Amon-Ra, a god first venerated in Thebes, was the symbol of the power of
the Pharaohs and the founder of templar medicine in Egypt.

If Osiris-Nile is gooduess, the brother Seth is evil and the bearer of disease
to humans, because he destroyed an eye of Horus: but Thoth, physician of gods,
healed him. In the balance between good-evil and health-disease, Thoth repre-
sents the healing principle.

Other gods were related to medicine (Keket for fertility, Bes, Hathor and
Thoeris for pregnant women). Only Serapis and Isis became popular as goods
of healing in the Hellenistic age: an Egyptian cult of Serapis and Isis may also
be found in Greece and lands of the Aegean (i.e. Gorthyna and Ephesus).

If Thoth was simply physician of gods, Imhotep (who was son of Ptah, Mem-
phis’ god protector of artisans) was a physician deified. Although no writings
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have been found (we have only statues of Imhotep, who generally is repre-
sented seated as a scribe), the cult of Imhotep, which began in the 3rd mille-
nium B.C. was the most popular in the first millenium, comparable to that of
Asklepios in Greece. An identification of the two gods was made in the Helle-
nistic age. Thus, Hermes was related to the Egyptian Thoth, god of intelligence
and to Anubis, conductor of souls to the Underwould.

15) CampeLL J., The Hero with a Thousand Faces, Princeton Univ. Press, Prin-
ceton 1968, p. 73. ‘

16) Hermes-Mercury represents a great figure as a guide and teacher, and
in Christianity, the Holy Ghost.

17) Ziamerman J.E., Dictionary of Classical Mythology, Harper and Row Pub.,
New York 1964, p. 183.

18) Prutarcy, The Loss of Oracles, 51; Pausanias, cit., 2, 25, 5: according to
Pausanias the sacrifice of goats is used in a few Asklepieions, but not in Ep-
idauros.

19) Lucian, The Double Indictment, 1: Zeus ironically has Apollo answering
to many pilgrims who ask for oracles in his numerous Temples, thus leaving
him running between Delphi, Colophontes, Xantos, Claros and Branchidis, «ev-
erywhere the prophetess, drunk the sacred beverage, chewed the laurel and
tossed on the tripod, cries out for his oracle». The Delphi Oracle is associated
with the image of Apollo skimming over the sea on a winged basin-tripod (Hy-
dria with Red Pictures, by the «Berlin Painter», 5th century B.C., Vatican Mu-
seum). The hydria (jug) was used to carry drinking water from the sacred well.

20) Theophrastus (Characters, 16), describing a superstitious man, says that
«when he goes in front of those ollar stones which may be seen in the cross-
roads spills over that one the oil of his cruent and he don’t go away before
kneeling down...».

21) In Homeric and Orphic mytology, all gods and livings creatures origi-
nated in the stream of Oceanus, which girdles the world, with Tethys who was
the mother of his children (Howmer, Iliad 16, 201). The black-winged Night, god-
dess enemy of Zeus (Howmer, Iliad 16, 261), loved the Wind and put down a silver
egg in the womb of Darkness. Thus, Eros (also called Phanes, which is revealer)
was generated as motor of the Universe (Orphic Fragments 60, 61 and 70). Eros-
Phanes in Orphic creation mythology as Phaethon Protogenus (first-born shiner)
is the Sun and his four heads correspond to the symbolic beasts of the seasons.
According to Macrobio, they are Zeus-ram-spring, Helius-lion-summer, Hades-
snake-winter, Dyonisus-bull-new year (Graves R, cit., p. 31).

Thus, the snake is generated from the Hades, lived underground and on the
earth, and like the earth gives health and is the symbol of Asklepios and chto-
nian divinities.

The snake as a symbol of medicine is also linked to the myth of Hermes.
Messenger of the gods (and, therefore, god of wind with the winged sandals and
speedy movements), Hermes was the god of wealth, trade, travelers and com-
merce, manual skill, eloquence and athletes.

On the Cyteron Mount Hermes threw the caduceus over two struggling
snakes, which twined themselves on the wings at the top, reaching their set-
tlement from opposition, thus becoming the symbol of health and consequently
of medical art.
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22) Graves R, cit., p. 80 and pp. 131-136: after the revolt of the Giants against
Zeus and their defeat (Heracles had given help to the gods), Mother Earth and
Tartarus generated Typhon, in the form of a dragon, with serpents coiled around
his legs. The gods escaped to Egypt, transforming themselves into animals: Zeus
as a ram, Apollo as a crow, Dyonisus as a goat, Hera as a white cow, Artemis
as a cat, Ares as a boar, Hermes as an ibis or crane and Aphrodite as a fish
(Lucian, On Sacrifes, 14).

Typhon corresponds to Python, as a wicked divinity like Set in Egypt. Other
parallels between Egyptian and Greek mythology are: Zeus-Ammon, Hera-Isis,
Artemis-Pasht, Hermes-Thoth, Asklepios-Imhotep.

23) See StraBo, Geography, 422 and PrutarcH, Moralia, 293; the identifica-
tion of the snake with the divine oracle is indicated by the double sense of the
terminology: if mufov is the snake killed by Apollo, nuix is the Pythia or Pytho-
ness, wiale is to be inspired by Apollo. The victory of Apollo over the Python
was celebrated in Delphi every nine years when a representation was given and
games were performed. The Pythian Games, established in 586 B.C., at which
time were one of the Panhellenic Festivals of Greece, second only in impor-
tance and age to the Olympic Games, existing even before the Isthmian (582
B.C.) and Nemean (573 B.C) Games. Famous winners of the Pythian Games
include Pollux (boxing), Castor (horse-racing), Calais (running), Heracles (pan-
cratium-wrestling), Paleus (quoits and discus), Zetes (fighting).

The divine meaning of the Python is also quoted in Christian writings, which
describe nvebua no0wv as the spirit of the prophetic snake (New Testament, Acta
Apostolorum 16, 16). It is worth noting that the verb =i8w means to corrupt, to
be purulent (from the same root of méov = pus): from earthly corruption of
living things derives the healing spirit.

24) OserueLMan S.M., The diagnostic dream in ancient medical theory and
practice, Bull. Hist. Med. 61 (1987) 47-60; RousseLLe R., Healing cults in antig-
uity: the dream of Asclepius of Epidaurus, J. of Psychohistory 12 (1985) 339-351.

25) Findings from the late Hellenistic and Roman Periods indicate the trust
placed on the healing snake in Ephesus. A funerary stele now in the Atrium of
the Archaeological Museum of Ephesus (Selcuk) shows a dead man on a horse
and a tree with a twined snake behind him (inv. n. 702). An other stele shows a
dead woman on a chair and a man (possibly the husband or a physician) with
a patera in his right hand. There is a snake near the patera acting as an inter-
mediary between the healing contents of the patera and the woman (inv. n. 409).

26) Miltner (Forshungen in Ephesus IV, 1951, cit., Introduction) believes that
an Asklepieion could be found in Ephesos. Vetters and Alzinger believe that an
Asklepieion was located near the Varius Baths (see Reports of Archaeological
excavations directed by W. Alzinger, in: Verrers H., Reports of Excavations in
Ephesos 1971, Das Oesterr. Archaeol. Inst., Wien, 1971, 32-62; for Asklepieion
see pp. 40-42). Again, Alzinger means that it is erroneous the interpretation of
the snake and caduceus as symbols of medicine for indication of a city hospital:
this is an idea for a Tourist Office, he sarcastically says [Arzinger W., Das
Regierungsviertel, J.O.A.L, Bb. 50 (1972-1975) 229-300]. However, this hasty state-
ment is not accompanied by a least demonstration.

While the search for this Asklepieion has been unsuccessful so far, the goal
of archaeologists’s work is most likely the discovery of a building complex for
medical activity.
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It may be less ambitious, but possibly more profitable, to follow an inscrip-
tion found near the Church of the Virgin Mary, which speaks about medical
activity far from the Museion near the supreme priest. May be that there is a
sacred area where medicine was practised.

27) The immunitas (to be free from taxes) granted by Roman Emperors to
physicians has been extensively described by Pont J., De Graecorum Medicis
Publicis, Thesis, Berlin 1905. According to this report, the first exemption (im-
munitas, in Greek &téewr) was granted in 23 B.C. by Augustus, who was cured
by Antonius Musa, former slave and freedman of Mark Antony (Svetons, The
Lives of the Caesars. Augustus, 59, 81; Dio Cassius 53, 30, 3); Musa used hydro-
therapy with cold water to cure an hepatopathy of Augustus. The Emperor thus
granted him and all physicians immunity from taxation.

This award to the medical arts is an extension of an immunity from taxes
granted in Ephesus at the time of Julius Caesar, who decreed the concession of
Roman citizenship to all foreign doctors working in Rome (Suetonws, The Lives
of the Caesars. Julius Caesar, 42).

Individual immunity was also granted to a single physician by the Admin-
istration Council of the city, e.g. in the case of the Physician of Rhodiapolis,
who has been quoted in ref. 3. The inscription (Tituli Asia Minor I, 910) listes
awards: <honored by the Alexandrians, Rhodians, Athenians... honored with im-
munity...».

Later on, that immunity was regulated by an Edict of Adrianus, according
1o a letter of Antoninus Pius (Digest 27, 1.6.8), which stated that physicians had
immunity from public service (e.g. military service) and taxation in a fixed num-
ber for every city.

In Asia Minor, edicts were translated in Greek, such as the marble stone
found in Pergamum carved with an Edict of Vespasian for teachers and phy-
sicians (74 A.D.):

«...Imperator Caesar Vespasianus Augustus... physicians and medical prac-
titioners... I order that no [taxes] be demanded of them in any way... Im-
perator have signed this and have ordered [it to be published on] a whit-
ened board...».

The English translation of the inscriptions is reported in: Suerk RK., The
Rowman Empire: Augustus to Hadrian, Cambridge Univ. Press, Cambridge, 1988;
the Greek text may be found in: Herzoc R., Sitzungsberichte der Preussischen
Akademie der Wissenschaften, Phil. Hist. Klasse 32 (1935) 967-972 and comment
in Suetonius, The Lives of the Caesars. Vespasian, 17-18.

The inscription found in Ephesus is from the time of Trajan, indicating that
it may be a translation of the Edict of Augustus or the Governor of the Prov-
ince.

28) An inscription quotes an Imperial Edict on immunity from taxes: the
deliberation (uéruyua) of the Assembly and people of Ephesus concerns physi-
cians and teachers of the Museion (of 4nd t06 Movseiov madevtai: Forschungen in
Ephesus I1I, 68), as may be deduced by the last rows.

29) Mitner F., Forschungen in Ephesos IV, J.O.AL 3 (1951), p. 96: «dv 16y
youvasieo dvébnxay Aednmov obv Yyein xal Yave obv navtl ad1édy xdoiew, xabiépwoay (ded-
icated) 8t x«i 7 "Egeaicov Bovdd xai fepeiow...» that is: In the Gymnasium (statues)
were dedicated to Asklepios with Hygeia and Hypnos with...
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_ The three statues were probably a group, as suggested by a similar inscrip-
tion quoted on p. 97 of the same paper and which may also be found in In-
scriptiones Graecae II1, 132a.

30) Soenocizes, Oedipus the King, 965; Carumacuus, Hymmn to Apollo, 46.

31) The author thanks prof. U. Cozzoli of the University of Rome La Sapi-
enza, for helpful criticism, Mrs. Diane Marinelli for critical reading the manu-
script, Mr. Sergio Ferrarc and Mr. Bruno Pallotta for drawing.

1Correspondence should be addressed to L.R.A., via A. Fusco 107, 00136 ROME,
Italy.
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